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VISION 2020

During Holy Week the Church ex-
pands the daily prayers of the Church, 
frequently using matins and vespers 
as a framework within which the his-
torical events of this sacred week are 
commemorated. From Great Friday to 
Pascha the liturgical celebrations take 
on a festal character. The variable parts 
of these services are the hymns and 
scriptural readings contained in the 
two liturgical books, the Triodion and 
the Pentecostarion. The first of these 
books contains the material for the Pre-
Lenten and Lenten seasons (including 
Holy Week), while the Pentecostarion 
covers the Paschal season, beginning 
with Paschal Matins. Originally these 
two books were two sections of one 
volume. The first section was known as 
the Penitential Triodion  and the second 
was known as the Joyful Triodion. The 
decision to separate them into separate 
books did a great deal to destroy the 
unity of the celebration of the Paschal 
Vigil.

Through the centuries the faithful 
would come to Church twice each day 
to celebrate the liturgical service at the 
appointed time. But gradually these 
appointed times changed. The morning 
services were moved to the preceding 
evening and the evening services to 
the morning. Many reasons are offered 
for this transposition of services, but 
perhaps the most plausible is that it 
had to do with the long held medieval 
popular belief that the morning was the 
most appropriate time for the reception 
of Holy Communion despite the fact 
that some celebrations were nocturnal 
in nature. It is also thought that the 
morning services were transferred to 
the previous evening thus fulfilling 

After the third Sunday of Lent, the 
Veneration of the Holy Cross, there is an 
interesting and highly instructive series of 
Sunday commemorations that are well in-
tegrated into Lent and so bring the season 
to a conclusion. They are as follows. The 
Fourth Sunday of Lent: Our Holy Father 
John of the Ladder; the Fifth Sunday of 
Lent: Our Holy Mother Mary of Egypt.  
Both of these saints are supreme bearers 
and proponents of Christian asceticism. St 
John of the ladder left us teaching about 
asceticism in his writings while St Mary 
of Egypt left us the example of her life 
of asceticism and repentance. Both are 
meant to encourage all the faithful as they 
enter the final stage of their struggle with 
their Lenten spiritual efforts. 

A great deal may be learnt about St John  
from the proper of his Liturgical Office 

This new column is the second to 
appear in Church and Life. It will be a 
regular feature of this newspaper from 
now on. It is an attempt to respond to 
the new Patriarchal program, Vision 
2020.  When Patriarch Sviatoslav 
published his pastoral letter, The Vibrant 
Parish —  a place to encounter the living 
Christ, on December 2nd 2011, he said:
The parish is the place where Christian 
holiness most often germinates, grows, 
and matures. For this reason the Synod 
of Bishops of the Ukrainian Greek 
Catholic Church in 2011, in its concern 
for the spiritual renewal of our entire 
Church, focussed its particular attention 
on the parish, that fundamental portion 
of the People of God, which strives 
for holiness under the guidance of its 
bishop as father and teacher of the faith.
Patriarch Sviatoslav went on to deal 
with the following key components of a 
vital parish: The Word of God; the Holy 
Mysteries (Sacraments) and Prayer; 
Serving One’s Neighbour; Leadership; 
Fostering and Serving Unity; Missionary 
Spirit of the Parish Community. This is 
effectively a very comprehensive pro-
gram for parish and eparchial renewal 
in our Church. 
A handbook for training the clergy 
and lay leaders for this apostolate has 
already been developed. It is clear that 
both clergy and laity need resources 
to support this program of Christian 
formation. It is for that purpose that 
this column is now being offered by the 
Vicar for Evangelization. It will now ap-
pear in every issue of Church and Life. 
It will attempt to cover the key com-
ponents of a vital parish. Food for the 
Journey will offer a selection of prayers 
from our Byzantine Tradition. The 
Liturgical Year will guide the selection of 
materials, but in coming issues there will 
also be articles dedicated to explaining 
the Word of God, especially as found in 
the gospel lectionary and other liturgical 
books of the Byzantine Rite.

Fr Brian 

Vision 2020:  
Resources

as set forth in the Triodion. At Vespers 
of the Fourth Sunday of Lent we sing, 
“Let us honor John . . . glory of ascet-
ics.” At matins we address him with the 
following words, “As your body became 
thin through abstinence, so did you 
renew the power of your soul, enriching 
it with heavenly glory.” However, the 
Church gives a correct interpretation to 
the doctrine of St John of the Ladder 
(Climacus) when it proclaims that asceti-
cism has neither sense nor value if it is not 
an expression of love. At vespers it also 
addresses these words to the saint: This 
is why you entreat us: Love God so that 
you may live in his eternal good will, and 
let nothing be set higher than this Love.”

St Mary of Egypt is more prominently 
featured in the Lenten Liturgy. On 
Wednesday evening of the Fifth Week of 
Lent a portion of the Life of St Mary is 

read before the Canon of St Andrew of 
Crete. She is also commemorated of the 
Fifth Sunday of Lent. For all that it is not 
possible to establish with certainty what 
part history and what part legend play in 
the traditions that relate to ‘St Mary of 
Egypt’. What is known is that by the sixth 
century, near the monastery of Sauca in 
Egypt, pilgrims venerated the tomb of a 
holy woman called Mary, who had lived 
in the desert as a solitary and a penitent. 
During the seventh century, the Patriarch 
Sophronius of Jerusalem wrote a life of 
Mary the Egyptian which serves as the 
basis  af all subsequent devotion to her. 
According to this tradition, Mary, after 
years of a life in sin, was converted and 
spent forty-seven years in the desert in 
the company of angels and wild beasts, 
and was helped by some holy monks. The 
Church took Mary of the legend and held 

the nature of a vigil or nocturnal 
service conducted late night, all night, 
or pre-dawn. In both Jerusalem and 
Constantinople the Passion of Our 
Lord was observed with some type 
of vigil service. The present Orthros 
was originally a nocturnal celebration. 
Gradually it and other similar services 
moved to earlier evening hours. The 
result of all this is that the services 
from Great Monday through to Great 
Saturday are in an inverted order. 
Morning services are conducted the 
evening before and evening services 
are conducted  in the  morning of the 
same day. So on the evening of Palm 
Sunday we celebrate Orthros (Matins) 
of Great Monday and on the morning 
of Great Monday we celebrate Vespers 
with Pre-Sanctified Liturgy. For thee 
whole week we are actually half a day 
ahead of ourselves. 

Great Thursday suffers from an over-
burdened liturgy.  According to the 
Typikon of the Great Church the 
services of Orthros and Trithekte are 
assigned to the morning, while a series 
of long services are assigned to the 
evening. They are Vespers together 
with the Divine Liturgy of St Basil, 
the Office of the Washing of the Feet 
(typically celebrated in Cathedrals 
and monasteries), the consecration of 
Holy Myrnon was often inserted after 
Communion, the Office (Pannychis) 
of the Holy Passion (with its 12 gos-
pels). Presently Good Friday Orthros 
together with the same 12 gospels 
replaces this service usually on Holy 
Thursday night.

From this two points emerge. Firstly, 
in the late medieval church there was 

a series of long services. Secondly, the 
commemoration of the Passion took 
place as a vigil on the night of Great 
Thursday. This meant that the vespers 
service gradually moved to earlier in 
the day.

* * *

On great Thursday the focus of the 
Church turns to the events that oc-
curred in the Upper Room and at the 
Garden of Gethsemane.

At the Mystical Supper in the Upper 
Room Jesus gave a radically new 
meaning to the food and drink of the 
sacred meal. He identified himself with 
the bread and wine: “Take, eat; this is 
my body. . . Drink of it all of you; for 
this is my Blood of the New Covenant.  
(Mtt. 26: 26-28).

The Eucharist is at the centre of the 
Church’s life. It is her most profound 
prayer and principal activity. It is at 
one and the same time both the source 
and the summit of her life. In the Eu-
charist the Church manifests her true 
nature and is continuously changed 
from a human community into the 
Body of Christ, the Temple of the Holy 
Spirit and the People of God.

The Eucharist is the pre-eminent 
sacrament. It completes all the others 
and recapitulates the entire economy 
of salvation. Our new life in Christ is 
constantly renewed and increased by 
the Eucharist. The Eucharist imparts 
life and the life it gives is the life of 
God.

Abbreviated from Aliviadis Calivas, 
Great Week and Pascha.

THE ORIGINS OF GREAT WEEK AND PASCHA
In worship we encounter the living God. Through worship God makes himself present and active in our time, drawing the particles and 
moments of our life into the realm of redemption. He bestows upon us the Holy Spirit, who makes real the promise of Jesus to be in the 
midst of those gathered in his name (Mt 18: 20). In our ecclesial assemblies, therefore, we do more than remember past events and recall 
future promises. We experience the risen Christ, who is “clothed with his past and future acts,” as someone has noted. Thus all that is 
past and all that is future are made present in the course of our liturgical celebrations.

Alkiviadis C. Calivas

her up as ‘a patten of repentance’. She is a 
symbol of conversion, of contrition, and 
of austerity. As such she addresses the 
last and most urgent call that the Church 
addresses to us before the days of the 
passion and the Resurrection.

Historian Duncan Robertson ranks the 
story of Mary of Egypt, “among the 
master-texts of hagiographical literature, 
along with the lives of Anthony and 
Paul of Thebes. Her legend dramatizes 
the most fundamental Christian themes: 
the value of contrition; the availability 
of salvation to even the most egregious 
sinner; the power of an acknowledged 
dependence upon God’s mercy, which 
qualifies her as a mystical teacher for 
Zosimas.”

Fr Brian

THE FINAL SUNDAYS OF LENT


